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inna alladhina amanu wahajart wajahadu bi-amwali- 
him wa-anfusihim fi sabili l-lahi wa-alladhina awaw 
wanasard ulaika ba duhum awliyau ba din wa-alladht- 
na amanu walam yuhajiru ma lakum min walayatihim 
min shayin hatta yuhajiru wa-ini is'tansaradkum fi 
I-dini fa alaykumu I-nasru illa ala qawmin baynakum 
wabaynahum mithagun wal-lahu bima tamalina 
bastru 


“Those who believed, migrated, and fought with their 
wealth and their lives in the cause of Allah, and those 
who provided [migrants] with shelter and help — they 
are allies of one another. As for those who believed 
but did not migrate, you have no obligation to protect 
them until they migrate. But if they seek your help in 
religion, it is your obligation to help, except against 
people with whom you have a treaty. And Allah is 
All-Seeing of what you do. " [Surah Al-Anfal 8:72] 


Those who have attained to faith (Iman), and who 
have forsaken the domain of evil (i.e. make Hijrah 
from Darul Kufr), strived with their wealth and lives in 
the cause of Allah (i.e. Do Jihad fi Sabilillah),and 
those who have given refuge and help (i.e. given Iwa 
and Nusrah), are the friends and protectors (Awliyā) 
of one another. But as for those who have come to 
believe without having migrated (i.e. Muslims 
who don't make Hijrah) you are in no way 
responsible for their protection until they 
migrate. If they seek your help in the matter of 





religion (i.e. persecution in faith), it is your obligation 
to help them, except against a people with whom 
you have a treaty. 


The Blessed Prophet Muhammad lus als al Uo 
established the foundation of a Muslim society 
(Darul Islam) and state in Medina upon the pact of 
Islamic brotherhood instituted between the Muhaji- 
run and the Ansar which is proved to be the most 
important factor in shaping a society unparalleled in 
the history of mankind. 


As to establish a social unity and solidarity, there is 
nothing better than mutual love and assistance, 
absolutely not on a basis either tribal or racial, or a 
social categorization between free and slave, rich 
and poor, and the like. 


The moment the Muhajirun stepped foot inside 
al-Madinah, a competition emerged between the 
Ansar, who were contesting each other enthusiasti- 
cally, to host their newly arrived brothers. The sweet 
dispute unsettled, they were eventually forced to 
draw lots to decide who would get to host who. Five 
months after the arrival to Medina, the Messenger of 
Allāh es ae w to designated for each Muhajir a 
brother from the Ansar; the venue for the declaration 
of the pact being the house of Anas ibn Malik a! .», 


as, 


Just to cite a few pairings, Abu Bakr was made a 
brother with Kharijah ibn Zayd, ‘Umar with ‘Utban 
ibn Malik, Abu ‘Ubaydah with Sa’d ibn Mu‘adh, 
‘Uthman with ‘Aws ibn Thabit, Bilal al-Habashi with 
‘Abdullah ibn ‘Abdurrahman, Salman al-Farisi with 
Abu-d Darda, Salim with Mu‘adh ibn Ma‘tz, and 
‘Ammar with Hudhayfah. May Allah be well-pleased 
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with all of them. Taken into consideration in these 
pairings were the temperamental similarities of 
both persons. 


Each immigrant family was boarded in the house of 
a Ansar. The Companions who were declared 
brothers were thus to work together and share 
what they earned. The Ansar donated their excess 
land to the Blessed Prophet «us aus aU! Lo, who divid- 
ed them amongst the Muhājirūn. Still discontented, 
the Ansār went so far as to insist the Messenger of 
Allāh els ade wi ao to: “...divide our date fields 
among our immigrant brothers as well!” 


“That cannot be", the Noble Prophet Lss ade al do 
said, upon which the Ansar then made the follow- 
ing proposal to the Muhajirun: 


“Then you undertake the work of watering and 
taking care of the trees and we will split the 
harvest!” With the approval of the Blessed Prophet 
clus ale WI to, both sides agreed to the deal. (Sahth 
Al-Bukhari) 


The Ansar tried to outdo each other in making the 
Muhajirtin comfortable in Madinah and put them- 
selves and their possessions at the service of the 
newcomers. Their generosity is mentioned in the 
following Verse of the Qur’an: “The Ansar love the 
Muhajirun who sought refuge with them, and there 
is no jealousy in their hearts for what the Muhajirin 
have been given. The Ansar give the Muhajirin 
preference over themselves, although they were in 
need of what the Muhajirun received.” [Surah 
Al-Hashr 59:9] 


This brotherhood was centered around the physi- 
cal and spiritual assistance of Muslims. Between 
the Muhajirun who had left behind all they had and 
migrated to a new place to start everything from 
scratch, and the Ansar who welcomed them with 
open arms; motivated with the aim of making the 
Muhajirin forget the grief of having been driven out 
of their hometown only for their belief and warming 
them to their new home. 


The pact, stemming purely from the love of Iman 
and established far from pretension, had a far 
reaching content, extending to cover mutual rights, 
fairness and assistance, including inheritance. 
‘Brothers’ were legal guardians 





and inheritors of one another. Although the the pact of 
brotherhood remain in principle, the clause pertaining to 
inheritance was later amended by a Revelation subse- 
quent to the Battle of Badr, which restricted inheritance 
solely to birth rights. 


Ibn ‘Abbas ac a! .2, explains, in relation to the matter: 


“Due to the brotherhood founded by the Messenger of 
Allah (plus ade all uo), A Muhajir had a right of inheriting the 
legacy of an Ansari brother, over and above his blood 
relations. But the ayah: 


“And to every one We have appointed heirs of what 
parents and near relatives leave”, (Surah An-Nisa’ 4:33) 
overruled this practice. With the subsequent part of the 
ayah: 


“„.and as to those with whom your right hands have 
ratified agreements, give them their portion”, the rights of 
brotherhood between the Muhajirun and the Ansār 
became limited to mutual aid, support and good will. Legal 
inheritance was thereby abolished. But a person 
could still voluntarily bequeath legacy, provided it 
did not exceed one third of his wealth.” (Sahth 
Al-Bukhari , Abu Dawdd) 





The Muahat (Islamic Brotherhood) served to put 
an end to the ensuing battle between Aws and 
Khazraj, the local tribes of Medina, and establish 
a brotherhood that ran deeper than blood. They 
could hardly wait for morning to arrive, just to see 
each other. Upon seeing each other, they would 
enthusiastically ask how they had been, as if they 
had not seen each other in years. Rarely would 
three days past before they visited one another. It 
was a brotherhood that Allah us , se. himself 
praised, in Al-Qur’an. 


And that legacy lives on and will remain up until 
the End of Time. Islam will continue to revive itself 
by the brotherhood of the Muhajirin and al Ansar. 


lbn Mas'Ud as au! .2, said that the Prophet auc a! Jo 
œw Said, “Verily Islam began as something 
strange, and it will return to being something 
strange as it first began, so glad tidings to the 
strangers.” Someone asked, “Who are the strang- 
ers?” He said, “Those who break off from their 
tribes”. (reported by Imam Ahmad, ad-Darimt, and 
lon Majah, with a sahth isnad) 


Al-Baghawi 4! a>, said in “Sharhus-Sunnah,” “He 
[the Prophet sus ate aU! o] is referring to the Muhaji- 
rin who’ve abandoned their homelands for the 
sake of Allāh 4, e.” Ibnul-Athīr wi 4>, stated 
likewise in “an-Nihāyah.” 
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As-Sindi stated that they are “those who leave their home- 
lands to establish the Sunan (traditions) of Islam” [Kifayat- 
ul-Hajah]. 


Al-Kalabadht said, “So if the situation becomes such 
[meaning, the religion becomes extremely alien to the 
people], then the believer amongst those people is like 
the believer in the time of the Prophet (el; ate wi Wo). For 
the one who leaves his tribe is a Muhajir that parts from 
his family, his wealth, and his home-land, and who 
believes in Allah and attests to His truth and to the truth of 
His Messenger (clus ale wi do). Allāh (J s slaw) has 
praised the believers for their belief in the unseen, as He 
said, {They believe in the un-seen} [Sūrah Al-Baqarah: 
2:3]. The companions of the Prophet (clus; ate aUi We) 
believed in both what they witnessed and what they could 
not see, for they believed in Allah and the Day of Judg- 
ment without seeing either of them, and they believed in 
the Prophet (clu: ae av! do) having seen and witnessed 
him. The revelation would descend [upon him] in their 
company, and they would see the signs and witness the 
miracles. The last part of this Ummah believes in what the 
first part of the Ummah believed in of the unseen, and 
believes in what the first part of the Ummah believed in as 
eyewitnesses. This latter belief in the Prophet (asc ai Yo 
els), for they do not see the Prophet (elus ale ai o), and 
because of that they've become the most wondrous 
people in faith, as reported [in the hadith] of lbn ‘Ab-bas 
(«s i s) that Allah’s Messenger (eus ate wi Jo) Said, “The 
most wondrous people in faith are a people who come 
after me and believe in me without having seen me, and 
they attest to my truthfulness without having seen me. So 
they are my brothers’ (reported by Imām Ahmad)”. 
(Ma’ant al-Akh-bar) 
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lonul-Qayyim (avi 4.>,) said, “[Indeed] Allah su. 
Jls , sent His Messenger (clus ade aU! to) while 
the people of the earth were following various 
religions. Among them were idol worshippers, 
fire worshippers, image worshippers, cross 
worshippers, Jews, mandaeans, and philoso- 
phers. When Islam first began to emerge it 
was something strange, and anyone who 
embraced it and responded to Allah and His 
Messenger (elu ate al Uo) became a stranger 
in his district, his tribe, his family, and his clan. 
Thus, those who responded to the da’wah of 
Islam left their tribes. Rather, they were lone 
individuals who emigrated from their tribes 
and clans, and entered into Islam. Therefore, 
they were the strangers, in reality, until Islam 
had emerged, its da'wah had spread, and the 
people entered into it in multitudes, such that 
they were no longer strangers. Then it began 
to part and fade, until it returned as something 
strange just as it first began. Rather, the true 
Islam, which Allah’s Messenger (elu; ate aU! ulo) 
and his Companions were upon, is something 
far stranger today than it was when it first 
emerged, even if its apparent features and 
characteristics are well-known and famous. 
For the real Islam is extremely strange, and its 
adherents are the strangest of strangers 
amongst the people” [Madarijus-Saliktn]. 


they are the most wondrous of the NONE 
terms of faith, and the strangest of them all. 
And Uae is no Hijrah without Wak and Nusrah — 
(i.e. giving refuge and support 
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